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others, a complete exemption from all troubles and dis-
quietudes during a long period. Anaiida, four sorts of
persons are deserving of the honour of having dzedis

objects of devotion. The attempt at
elucidating this point is beset with
difficulties. The more \ve attentively
reflect on the inward operations of
the soul in all that relates to religion,
the more we find ourselves puzzled
and hesitating in qualifying and select-
ing the appellation most befitting
them.

All the simple terms of our lan-
guage intended to express the several
sorts of acts of worship and adora-
tion paid to objects partaking of a
religious nature, are inadequate to
represent to us, by sounds, the na-
ture of the inward workings of the
soul when she carries on a pious in-
tercourse with the object of her de-
votion. The terms that are used
merely express to us the exterior acts
of worship, as manifested by pecu-
liar attitudes of the body (which
vary according to the habits and cus-
toms of various nations), or singing,
making offerings, and other visible
signs. They may be, in fact they
are, used with equal fitness all over
the world by the worshippers of the
true God as well as by the adorers of
idols. The difference between the
true and false worship does not con-
sist, therefore, in the externals, nor
in the ceremonies or exterior signs
that make impression on the ear and
the eye, but it is to be found in re-
ality in the objects that the adorers
have in view. Here lies the essential
difference between the true and false
worship.

This being premised, we have natu-
rally to ask : What is Gaudama, the
great and principal object of worship
to all Buddhists ? Gaudama, in their
opinion, is a mere man, that has
attained, by the practice of virtue,
and principally by his almost infinite
.science, the highest point of perfec-

tion a being can ever reach. The
first qualification entitles him to the
unbounded admiration of his follow-
ers ; it inspires them with expressions
the best calculated to eulogise him,
and represent him as the first and
greatest of all beings. Again, Gau-
dama is represented to them full of
benevolence and compassion for all
beings, whom he earnestly wishes to
deliver from their miseries, and help
to obtain that state in which they
come for ever to a perfect rest from
all transmigrations, or to what they
emphatically call the deliverance.
The second qualification is much in-
sisted upon by Buddhists, and from
it originate those feelings of love and
tender affection for him who has
laboured so much for enlightening
all beings, and showing to them the
way that leads to the deliverance.
Buddhists on this subject are very
eloquent. The writer has often ad-
mired many fine thoughts and truly
beautiful expressions he has met in
some writings devoted to the praises
of Buddha.

It may be asked whether the fol-
lowers of Gaudama in the worship
they pay the author of their religion
expect any aid or assistance from
him. The answer is an easy one.
Gaudama to them is no more. His
interference with the affairs of this
world or of his religion absolutely
ceased with his existence. He sees
no one; he hears no prayer ; he can
afford no help neither here on earth
nor in any other state of existence.
In fact, to the Buddhists there is no
Providence, and, consequently, there
can be no real prayer, none of the
feelings that constitute its essence.
All the worship of Gaudama may be
summed up in a few words : he is
admired as the greatest, wisest, and